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SOME NEW BOOKS.

The Jewish Encyolopedia.

Those who inspect the second volume of
The Jewish Encyelopedia (Funk & Wag-
palls Coo) will find in it confirmation of the
general approval commanded by it prede-
cossor.  In a notion of the initial volume we
pointed out the prineciples on which the work
wus to be compiled. Thers has been no
niaterfal daparture from those prineiples on
the part of the aditors in the volume before
us, and the judgment, diseretion, literary
eMeiency and learning exhibited by the
conutributors desarve high commendation,
The subjecta here treatad begin with
“Apocrypha” and end with *Benash,” the
name of a Caballst of the early part of tha
eighiteanth century. Among the many top-
ios of interest to non<Jewish readers, we
would direct partioular attention to those
discussed under such headings as “Apos-
tacy,” *Aramaic,” * Arabia,” * Aragon,” * Ari-
anism,” and *Baroalona,” “Arigtotle in Jew-
ish Litarature * “ Assyria” and “Babylonia,”
*Astrology® and *Astronomy.” *Auto da
F#8," “Badges,” and, finally, “The Beautiful
Ir: Jewish Literature *

1.

A great deal of ressarch (2 embodind in
the articla entitled “Apostacy and Apos-
tates” from Judaism, by Dr. Gottheil and
D+, Kohler. The authors point out that
the torms which we have quoted, which, of
course, are taken directly from the Greek,
are used in I Maccabees, the Septuagint
and Josephus to designate desertion and
desorters from the faith of Israel. The
apostacy of tha high priest Jason, to which
refarence s made in Il Maccalwes, filled
the Jewish people with horror and hatred,
und his fate served as a warning to others
The outspoken hostility of the Syvrians,
however, under the Selesucid monarchy to
the law of the God of Israel proved less
dangerous to the Jowish people than the
allurements offered in Alexandria by Greek
philosophy and, subsequently, by Roman
pomp and power. In this city thera was
evolved a tendency to break away from
ancient Jewish customs and to taka a wider
view of life. Gritz, in his *History of the
Jews, " maintains that the third book of
the Maccabees was written for the purpose
of protesting against the many examples
of apostacy presented at Alexandria in the
time of Caligula. The destruction of the
Temple by Titus not only inervased the fol-
lowers of Pauline Christianity, but gave
gnostie gects an opportunity of winning
adherents among discovraged Jews, When
the last efforts at rebuilding the Temple
and the Jewish state ended in disaster and
in the persecution of the Jaws who observed
the Mosaic Law, many of the new Christian
converts from Judaism became informers
against their brethren, in order to insinuate
themselves into the favor of the Romans,

As a typical apostate, who, from being a
great expounder of the law, had become an
open transgressor, a teacher of false doc-
trines and a seducer or betraver of lis co-
religionists, the Talmud singles out Elisha
ben Abuvah, known as Aher, “changed into
another one ® His Gnosticism made him
a determined antagonist of the law at the
very time when Roman persecution tested
Jewish lovalty to the utmost, On the
whole, however, the relations between the
apostates and the faithful observers of the
law remained tolerably good until the fourth
century A. D, when the Christian Chureh,
having become preponderant in the Roman
State, directed the zeal of her converts
against their former brethren, While the
Synagogue was prohibited from admitting
proselytes, all possible honors were con-
ferred upon Jews that joined the Church,
An apostate, Joseph by name, a former
member of the Sanhedrin of Tiberias, was
raised to the dignity of a “Comes” by the
Emperor Constantine, In reward for his
apostacy. That many Jews abjured their
faith only to escape the penalties prescribed
for transgressions of the Jewish law is in-
ferable from a decree of the Emperor Arca-
diug, demanding an investigation of each
applicant for admission into the Church
as to his moral and social standing. In
the Byzantine Empire under Leo the Isau-
rian, an attempt was made foreibly to con-
vert the Jews, and many of them became
outwardly Christians, while secretly ob-
sorving the Jewish rites. It is pointed out
in the article before us that to none of these
was the term apostate applicable in the
strict sense of the word. Neither would
it be correct to enumerate in the list of
apostates those Jews of Spain, France and
other countries who at one time or another
dropped many Talmudic statutes, but later
returned to the fold, having meanwhile re-
mained followers of the law of Moses. The
name apostate became a term of bitter re-
proach when baptized Jews used their
power to malign and injure their former
brethren. It is an interesting, but not,
perhaps, surprising fact that many of the
most rigorous Spanish Inquisitors were
descendants of converted Jews

Toward Islam from the outset the Jews
took an attitude somewhat different from
that which they adopted toward Christian-
ity. It is well known that a number of
the Jews in Medina were among the first
converts made by the Prophet himself.
The Jews, while they rejected Mohammed's
claim to prophecy, agreed with him in the
fundamentals of his faith. In the twelfth
century many enlightened Jews joined
Islam, owing partly, as Gritz thinks, to
the degeneracy which FEastern Judaism
had experienced, and partly to the wonder-
ful sucoess attained by the Arabs in becom-
ing a world power. When the Moslem
fanaticse known as Almohades (Unitarians)
swept over Fez and southern Spain, no
choice was left to most of the Jews but
the adoption of Islam or death, Many
of them, consequently, submitted to out-
ward conversion. Unlike the apostates to
Cliristianity, the apostates to Islam ex-
hibited no great animoeity toward their
former brethren. The reason for this
difference of temper is undoubtedly to be
found in the comparative tolerance, which
as a rule, Mohammedans had shown to the
Jaws.

1.

What was the relation of the Aramale
tongue to the Hebrew language and litera-
ture? This question is examined in the
book before us by Dr. W. Bacher, Professor
at tha Jewish Theological Seminary in
Rudapest, but a consideration of the Ara-
maic versions of the Bible is reserved for
the third volume of this Encyclopedia,
Prof. Bacher pointa out that, of all Semitio
languages the Aramaic is mosat closely
related to the Hebrew, and forms with it,
and possibly with the Assyrian, the northern
group of Semitic lenguages. In spite of
this affinity Aramaic was regarded by the
ancient Hebrews as a foreign tongue;
and a hundred yoars before the Babylonian
lixile, it was understood only by people
of eulture in Jerusalem. Aramaloe, never-
theless, was destined to become lsrael's
vornacular tongue, but, befors thisa could
come about, it was necessary that the
national independence should be destroyed,
and that considerable sections of the peo-
ple should ba removed from their homea
in Palestine. How long the process of
Aramaization lasted is not known, but
about the year 300 B. C., Aramaic makes
Its appearance in Jewish literature,

The author of Chrouicles uses a source
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in which not only documents concerning
the history of the Second Templo are re-
produced in the original Aramaic, but the
connecting narrative itself i< written in
Aramaic. In the time of Antiochus
Eplphanes, the author of the Book of
Daniel begins his narrative in Hebrew,
but, when he introduces the Babylonian
sages and scholars as speaking Aramaio
to the King, he continues his history iIn
Aramaic. The employment of the two
languages in these Bibical books would of
itself indicate that the circles n which
and for which the documents were written
were bi-lingual.  Prof. Backer recalls the
fact that, in the tima of the Second Temple
both languages were in comnmon use in
Palastine: the Hebrew in the academies
and in the circles of the learned, the Ara-
maic among the lower classes, in the inter-
oourse of daily life  The Aramaic con-
tinued to spread, and becams the custom-
ary popular idiom, though not to the com-
plete exclusion of the Hebrew Even in
thosa fields, however, where Hobrow re-
mained the dominant tongue, it was deeply
influenced by Aramaje.  Prof. Bacher has
no doubt that it was in Aramalo that Jose-
phus wrote his book on the “Jowish
War,” before he wrote it in Greek That
Josephus used the Aramaic is pronounced
evident from the reason he assigns, namely,
that he desired to make the first attempt
intelligible to the Parthians, Babylonians,
Arabs, the Jews living bevond the Fuphra-
tes and the inhabitants of Adiabene  The
oldest literary monument of the Aramai-
zation of Israsl would ba the Targum, the
Aramaio version of the Scriptures, were it
not that this received its final revision
in a somewhat later age.  According to
Prof. Bacher, it could not have been long
after Ezra's day that the necessity made it-
self felt for the supplementing of the
public reading of the Hebrew text of Scrip-
ture in the synagogue by a translation of
it into the Aramaic vernacular. Just as
the translation of the Seripturae leason for
the benefit of the people assembled in the
synagogue had to be in Aramaic, so all ad-
dresses and homilies hinging upon the
Seripture had to be in the same language
Thus Jesus and his nearest disciples spoke
Aramaic and taught in it, 'although, prob-
ably, they were also conversant to a oertain
extent with Greeck

When the Second Temple was destroved
and the last remains of their national inde-
pendence had perished, the Jews in Palestine
and Babylonia had become almost com-
pletely an Aramaic-speaking people. A
small section of the Jews spoke (Gireek
habitually, and in the Arabian peninsula
there were Jewish tribes that spoke Arabice,
but the former tended to succumb to Chris-
tianity, and the latter, in the end, to Islam
Aramaic was the language of that majority
of the Jewish race which was of historical
importance as retaining and developing
Jewish law and tradition.  Inthe academios
of Palestine and Babylonia, which, after
the destruction of Jerusalem, hecame the
foci of Jewish intellectual life, the Aramaie
language was not slow in penetrating, and
eventually became the medium of debates
and lectures. The use of any tongue hut
Hebrew for prayer was for a time opposed,
but in the end Aramaic was em-
ploved to a certain even for
this purpose. For more than a thousand
years Aramaic remained the vernacular
of Israel until the congquest of the Arabs
produced another linguistic change. By
the beginning of the ninth century A, D,
in districts where the Jews had previously
spoken Aramaic, only Arabic-speaking
Jews were to be found; Arabic, indeed,
as the daily language of the Jews, now
held sway throughout north Afriea and
Spain. Thenceforth Aramaic became in a
certain measure a second holy tongue,
next to Hebrew in the religlous and lit-
erary life of the Jewish people.  Especially
to the Targum, or Aramaic version of the
Seriptures, did the religious sentiment pay
high regard, even after the work had ceased
to be useful as a vernacular translation
of the Hebrew original, and had itself come
to require translation. The use of the
Aramaic as a literary language was revived
in the so-called Zohar, which became the
most important text-book of the Cabala,
the Bible of mystical speculation. Before
leaving this tople we should note that,
while the Palestinian Talmud and the Bahy-
lonian Talmud contain the most abundant
and important remains of the Aramaic
literature, neither of these compilations
ia entirely an Aramaic work. A large
proportion of their materials 15 couched
in the New Hebrew, which had undergone
Aramaic influences.

The relations of the Jews to the Arahe
are expounded in everal articles respee-
tively entitled “Arabia,” *“Arable-Jewish
Philosophy,” “Arabic Language Among
Jows," “Arabie Literature of the Jews”
and “Arabic Philosophy—its Influence on
Judaism." In connection with the three
last-named articles, should be read the
article by Dr. A. Loewenthal on *Aristotle
in Jewish Literature.”

In the article on *Arabic-Jewish Philoso-
phy,” Prof. Ludwig Stein, professor of
philosophy at the University of Berne,
attributes the cold and almost hostile
attitude of Judaism toward philosophy
to the fact that every religion based upon
law 18 necessarily authoritative in its utter-
ances, Other religious systems had to
think out for themselves a foundation for
the world; in Judaism one was ready to
hand. An account of the origin of the
universe was posited at the very beginning

extent

of the Hebrew Bible. Moreover, of all
ancient religions, Judaism was the only
optimistic one. Thus it came to pass

that their faith sealed for the Jews all the
sources of philosophy. The aversion of
Judaism to philosophy is exemplified in the
circumstance that, when Jewish Hellenism
in Alexandria evolved, not only fitful stars
of amall magnitude, but also a great and
enduring luminary in Philo, it was rudi-
mentary Christianity that blossomed forth
in response to the Jewish-Hellenic doe-
trine of the Logos: Judaism remained en-
tirely uninfluenced by the Philonic philos-
ophy. A proof of this lack of influence
is that Maimonides —~the sole Jewish philoso-
pher of the Middle Ages who had a full
appreciation of the historical sequence of
his faith—~knew as little of the existence
of Philo as of the works of Josephus, Ac-
cording to Prof. Stein, all medimval Ju-
dalsm remalned in ignorance of Phile,
even Ibn Gabirol, whose relation to Plato
was Identical with Philo's, not suspecting
the existence of the Alexandrian thinker
In the article on “Aristotle in Jewish
Literature,” Dr. Loewenthal asserts that,

although earlier Jewish thinkers were
unquestionably acquainted with  Aris-
totle's philosophy, Abraham ibn Daud

(1180) was the first Jewish philosopher to
acknowledge the supremacy of Aristotle-
fanism. From hia time until long after that
of Maimonides, (1135-1204) Aristotelian
philosophy oceupied the foreground of
Hebrew thought, only again to yield ita
position gradually to Platonism, under the
growing influence of the Cabala. It is
certain that, but for the serviees of the
Jewish translators of Aristotle, the mental
culture of the Western world could scarcely
have taken the direction which it did take
and certainly would nuet have proceeded at
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the rapid rate which was made possible
through the agency of the Humanists and
of the Renaissance, The Arabic-Jewish
philosophers were the Humanists, the
agents of culture, of the Middle Ages. They
ostablished and maintained a bond of union
between the Arabic philosophers, physicians
and poets on the one hand, and the Latin-
Christian world on the other. Such Jewish
thinkers and scholars as CGabirol, Mai-
monides and Crescas not only illumined
those masters of Christian scholasticism
Albertus Magnus and Thomas Aquinas, but
their light has penetrated deeply into the
philosophy  of maodern  times. Leibnitz
speaks with no little respect of Maimonides,
as does Spinoza of Crescas, Dr. Loewenthal
reminds us that the Arabic expounders of
Aristotle leavened his views more and
more with monotheism, and thus, through
new interpretations and  constructions,
the heathen character of his philosophy
was gradually refined away. With all
the attempts, however, of Maimonides
and of his successor, Levi ben Gerson, to
harmonize Judaism and Aristotelianism,
they could not fail to awaken in discerning
minds the conviction that such endeavors
started from wrong premises

The extent to which Jews have contrib-
uted to Arabic literature will be found in-
dcated in an article by Prof. H. Hirsch-
feld. A number of Arabic poems and prose
works on the subject of belles-lettres are
aredited to Jewish authors  What will sur-
prise many persons, no fewer than forty-five
tales in the Arabic collection entitded “On»
Thousand and One Nights" have been
traced to a Jewish editor of a Cairene edi-
tion, and M. V. Chauvin in a recent treatise
has suggested that fifteen others were in-
serted, though not written by him. Among
the Arabio tales attributed to Jewish authors
are the “Story of Ali Cogia,” the “Story of
Abdallah,” “Hassan of Bassorah” and
“The Seventh Voyage of Sindbad.” In the
“I'nsoreelled Prince,” the Peri transforms
fish of different colors into the former in-
habitants of a city, the yellow fish being
turned into Jews because the Jews of Egypt
wore yellow badges, owing to the pact
made with Caliph Omar. M. De Goejn
has contended that the framework story of
the * Arabian Nights, "the story which makea
the Queen Shahrazad avert her exeention
by telling tales for one thousand and one
nights, is substantially identical with that
of Esth er

1.

The article on *Assyria® in this volnme
is by Dr. J. Frederic MeCurdy, Professor
of Orfental Languages in the University
College, Toronto, and that on the relation of
Assyriology to the Old Testament by Dr
I. M Price, Professor of Semitic Lan-
guages and Literature in the University of
Chicago. Dr. Price shows that, in the
known cuneiform documents relating to
Assyria, the names of ten kings of Israel
and Judah have been identified. Thus
we learn from one of these documents
that, at the Battle of Karkar (834 B ('),
Shalmanezer 11 had to face among other
Western forces, “2.000 chariots and 10,000
menof Ahabof [srael.”  The Old Testament
does not mention this hattle, nor give any
intimation of its disastrons results. The
same Assyrian king, in his record of a cam-
paign prosecutid twelve vears later, savs
“At that time [ received the tribute of the
Svrians, the Sidonians and of Jehu, the son
of Omri.™ Prof. Price suggeststhat *Jehn,
the son of Omri,” was used in the sense of
“suceessor” to Ahab on the throne of [srael,

In the latter halt of the eighth century
B. ', Tiglath-pileser III. recounts in an
extant document: “Nineteen districta of
the city of Hamath, together with the towns
in their cirenit, situated on the sea of the
setting sun [the Mediterranean], which in
their faithlessness had joined Azariah, |
restored to the territory of the Land of
Asshur.” In another cuneiform fragment
it isstated that thiswas®* Azariah the Judean ®
In 732 B. C. the same Assyrian King captured
Damascus and made Samaria feel his ven-
geance. One of the King's records savs
“Pekah, their King, they overthrew; Hoshea
I appointed over them." 1In a list of petty
tributary Kings of the east coast of the
Mediterranean  Sea, Tiglath-pileser 111
mentions Ahaz of Judah. The next definite
statement relating to the Old Testament is
found in the records of Sargon I1., who is
mentioned but onece in the Old Testament
In the first year of his reign (722 ),
Sargon says: “Th e city Samaria I deceived;
27200 of its inhabitants 1 carrled away
captive, but the remainder 1 allowed 1o
retain  their possessions.” According to
his own account, as well as that given inthe
Old Testament, the depopulated territory
was repopulated by the importation of
peoples from several foreign countries,
This intermixture of strange races with
Israelites belonging to the northern king-
dom formed the basis of the later Samari-
tans. Sargon's son, Sennacherib, invaded
Palestine in 701 B.C'., and he has left a record
of the campaign. He says that he over-
ran the land of Judah, captured forty-six
of its strong fortresses and carried off 200,150
captives. Sennacherib asserts that Heze-
kiah, King of Judah, sent tribute after
him to Nineveh. No mention is made of
any disaster. Although this Assyrian King
reigned twenty years thereafter he records
no further movement toward the West
Esar Haddon, who ruled from 681 to 668
B (., mentions Manasseh of Judah in a
list of twenty-two vassal Kings on the
Mediterranean coast, and the next Assyrian
sovereign, Assurbanipal, enumerates the
same Jewish King in his list of vassals,
With the fall of Nineveh, of course, the
contact of Assyria with Judah came to a
close,

The articles on Babylonia and the pro-
longed and important relation of the Jews
to that country occupy some fourteen
pages of this encyclopmdia; they are con-
tributed by Prof. R. W. Rogers of the Drew
Theological Seminary and by Dr. 8. Kraues,
Professor in the Normal College at Buda-
pest.  After summing up what is known
from the cunelform inseriptions of the
early history of the Euphrates Valley and
of the territory between the Euphrates
and the Tigris, Dr. Rogers directs atten-
tion to the referances to this region in the
Bible. He reminds ux that in some pas-
sages of the Old Testament the land of
Babylonia is called Shinar, while in the
post-exilio literature it is called the Land
of the Chaldeans. In the historical books
of Israel Babylonia is frequently men-
tioned, though the lack of a clear distine-
tion between the city and the country
is sometimes puzzling. In the poetical
literature of the Jews, Babylonia plays
an insignificant part, but it fills a very
large place in the Prophets. In the num-
ber and importance of its references to
Babylonian life and history the Book of
Jeremiah stands preéminent in Hebrew
literature. But for this Hebrew docu-
ment little would be known of Nebuchad-
nezzar's campaign against Jerusalem

Dr. Krauss, in his artiele, points out
that the earliest accounts of the Jews
exiled to Babylonla are derived exclusively
from the scanty details of the Bible. He
does not regard as entirely trustworthy
the sources from which an attempt has
been made to supply the defliciency of in-
formation. Only this much he considers
cortain, namely, that the descendants of
the Davidic house occupied aun exalted

position among the Jews dwelling in Meso-
potamia It was only after Alexander's
conquest of the Perslan Empire that ac-
curate data concerning the Jews beyond
the Euphrates reached the Western World.
The Jews evidently contributed to Baby-
lonia’s  foreign commerce, which in the
post-Alexandrian epoch was centred In
Selencia and Ctesiphon.  Devoted as they
were to trade, however, the Jews in Baby-
lonia did not shrink from handicrafts,
and it is certain that there were farmers
among them. The prosperity of the Jews
in this region was attested by the hand-
some synagogues and colleges that they
erected. “In view," says Dr. Krauss, “of
the undoubted fact that the Jewish in-
habitants ofjBabylonia were of purer racial
extraction than the Jews of Palestine,
the former considerad themeelves, espec-
lally after the fall of Jerusalem, as the
genuine Israel, and their differing tradi-
tions and customs as of higher authority
than the home country. Tt is
well known that the Babylonian Talmud
became the dominant authority for modern
Judaism ”

In the protracted struggle between the
Parthians and the Romaus, the Jews of
Babylonia naturally sided with the former,
their protectors. It is =aid that the Par-
thian kings elevated the princes of the
Exile, who, till then, had been little more

those of

than mere collectors of revepue, to the
dignity of real prinees. The Babyloniarn
Jews were by no means so well treated

under the Sessanid monarchs, by whon
the old religion of the Magi was revived
Nevertheless they better off as &
rale under the Rassanid Kings than they
were after the conquest of Persia by the
Moslems, when the brilliant era of the Jews
in Babylonia came to an end.  After ral

binical academies were founded in Alexan-
dria, Kairwan, Cordova, and perhaps,
Narboone, Baliwvlonia lost its central im

portance for Judaism.  The last gaon, or
head of the Babylonian Academy at Sura,
died in 1034 A. D, The Exilarchate bad
to be suspended about 940 A, D, bhut it
must have bwen revived later, for then
geems to have been an Exilareh in or near
Bagdad in 1139 A. D, Benjamin of Tudela
toward the end of the twellth
found 7,000 Jews in Maosul on the Tigris,
opposite ancient Ninevel, and at their
head was a descendant of David.  About
the same time another traveller, Pethahiah,
records that the Jews in Babylonia lived in
peace, and that the Caliph demanded no
taxes from them. The Mongol destroyers
of the Bagdad Caliphate showed themeelves
tolerant toward both Jews and Christians,
and exempted the priests of all religions
from the poll tax. The Jews of Mesopo-
tamia passed under the control of the
Ottoman  Sultans in 1534 A, D, and bt
little trustworthy information coneerning
them during the subsequent centuries s
obtainable

were
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V.

The article on “Astronomy” is by Mr
Joseph Jacobs, formerly President of the
Jowish Historical Society of England; and
that on “Astrology.” by Dr. K Kohler,
Rabbi of Temple Beth-ElL, Now York.  After
noting that the Talmud subseribes to the
geocentrie  conception  of the unive :
Mr. Jacobs recall that as late as 1714 the
Jewish astronomer David Nieto of London
still held out against the Copernican sys-
tem. No elaim is made that the Jews in
ancient times or during the Middle Ages
made any important contributions to the
science of astronomy. On the other hand
almost all the tables used by astronomers
and navigators were their work, and they
introduced  several improvements in as-
tronomical instruments.  Abraham Zacuto
ben Samuel was Professor of Astronomy
at Salamanca, and afterward Astronomer
Royal to Fmanuel of Portugal, who pre-
viously had been advised by a Jowish as
tronomer, Rabbi Joseph Vecinho, a pupil
of Zacuto, as 1o the project of discovery
put before him by Columbus, who, in carry-
ing out the projeet, made use of Zacuto's
“Almanac” and *Tables.™ The most re-
cont epoch of astronomy begins with a
great Jewish name, that of Sir Wiiliam
Herschel, whose Jowish origin is acknowl-
edged by his biographer. His discovery
of the planet Uranus, his catalogues of nebu=
l@ and clusters and his systematic survey
of the heavens, completed by his son John,
deserve to be classed by Mr Jacobs among
the great exploits in the history of astron-
omy. Since Herschel's time no very mem-
orable service has been rendered to as-
tronomical science by a Jew, though no
legs than fourteen asteroids were located
by H. Goldschmidt (18)2-66) at atime when
the discovery of an asteroid was by no
means 8o easy a task < it now ix; while
W. Beer (1707-1850), t} rother of Mever-
beer, was the first 1o draw an accurate
map of the moon. We add that the pres-
ent director of the Paris Observatory is
a Jew, namely, Moritz Loewy, the inventor
of the coude, or elbow, telescope, by which
the stars may be observed without bending
the neck back, and without leaving the
observatory

Dr. Kaufmann Kohler, the author of the
article on astrology, asserts that there were
no Jewish astrologers, either in the Holy
Land or in Babylonia, and that the art,
together with those who practised it, was
condemned, although the reality of a
sofenee of the stars was as little questioned
by the Jews as by the rest of the world up
to the seventeenth century. The parables
of the Talmud bear witness to the preva-
lence of the bellef in astrology among the
Jews. Thus we are told in the Talmud
that Jethro advised Moses to select the
men whom he wished to codperate with
him “by means of the mirror into which
the Kings are acoustomed to gaze.” Again,
we read “a ruler sentenced a man to death
by fire; but, when he perceived by means
of astrology that the condemned man
would beget a daughter destined to he-
come the King's wife, he said, ‘this man
must ba saved for his danghter's sake'"
According to the Talmud, it was due to the
art of astrology that the wife of Potiphar
learned that she was 1o have a son by
Joseph, and it was for this reason that ghe
regarded him with favor. It was an error,
however, for the prognostication referred
to her daughter, who subsequently be-
came Joseph's wife.  Notwithstanding such
proofs of the prevalence of belief in as-
trological science, there was but one teacher
of the Talmud, Samuel of Babylonia (about
A D. 250) who became an adept in astrology,
and even he gays, “Torah cannot go to-
gether with the art that studies the heavens,”
A form of astrological superstition which
long persisted among the Jews, and still
survives among uncultured peoples, is the
selection of propitions days. On Joshua
ben Levi's “tablets” (third century A. D)
it is stated that men Lborn on Sunday will
be distinguished, on Monday prone to an-
ger, on Tuesday rich and sensual, on Wed-
nesday intelligent  and enlightened, on
Thursday benevolent and on Friday pious,
while those horn on Saturday are destined
to die on that day

Throughout the middle ages the art of
star-gazing, or prognostication, was prac-
ticed by Jews., Coming from the Fast
as they did, they were looked upon as heirs
of the Chaldeans, and, probahly for this
reason  were regarded by the Geeidental
world as experts in astrology. A thorough
knowledge of astrology is exhibited in the

Cabala, and Dr. Kohler gives a long list of
medi@eval Jewish astrologers. Maimonides
was the only high Jewish authority in the
Middle Ages that opposed astrology ener-
getically. In mpite of the references to it
in the Talmud, he denounced it as * a disease,
not a science, a tree under the shadow
of which all sorts of superstitions thrive,
and which must be uprooted in order to
give way to the tree of knowledge and the
tree of life.™  Even now, however, although
modern weience has abolished astrology,
a survival of the old belief may be traced
in the Jewish custom of rejecting cerain
days in the week or the month for weddings
Or new ventures

VI

We bhave grouped together for notice
the articles headed “Aragon,” “Arianism”
and “Barcelona,” because, taken collee-
tively, they throw considerable light on
the position of the Jews in Spain during
the first fifteen centuries of the Christian
era. It is well known that, in contrast
with the orthodox Church the Arian was
distinguished by tolerance and by mild
treatment of the adherents of other sects
Dr. S, Krauss, the author of the article on
"Arianism,” thinks that the superior toler-
ance of that form of Christianity is trace-
able in some degree to certain points of
agreemont betwecen the Arian doctrine
and Judaism. For example, the insistence
upon the subordinate relationship of the
Son to the God-father is much nearer to
the Jewish doctrine of the Messiah than it
I8 to the conception of the full divinity
of the Son cnunciated by the Nicene Couneil
[t Is certain that, as long as the Visigothie
Kings of Spain remained Arvian, the Jews
wore well troated in the Iberian Peninsula,
and became an important element of the
urban  population. They formed in the
Visigothie realm a distinet nation, ennm
erated in oficial documents by the side of
the Goths, Romans, Greoks and Svrians;
assuch, they wera in the main uponexaet|y
the same footing as the others

Indeed, ruling Visigothe, so long
adhered to Arianism, may have
preferred the Jews to the Catholies, for
the latter politically  Roman, and
likely, therefore, to side with the Byzantine
Emperors in their endeavors to
iscendency in the West . There is evidence
that marriages between Arian Christians
and Jews were not infrequent, and it has
even been asserted that the Jows at one
time  and in certain parts of Spain, exer-
cised some of jurisdiction over the
Catholies.  On other hand, the laws
of the Visigoths, formulated under Rec-
cared (A D. 584) and his successors, after
the Visigothie Kings and the nobles had
become converted to Catholie Christianity,
give evidence of a most rancorous feel-
ing against the Jews, and the enactments
for the persecution of Israel present a
striking contrast to the former happy
circumstances of the Jews in the Visi-
gothic realm. There i8 reason to believe
that the bitter hostility provoked among
the Jews by the persecution which they
suffered after Visigothic Kings had
adopted the Athanasian creed, accounts
for tha otherwise inexplicable rapidity
of the conquests of Spain by the Arabs and
Moors, most of the fortified cities in which
the Jows numerous and  powerful
being surrendered without a blow

I'he article on “Aragon™ is written hy
Dr. Moritz Kavseriing of Budapest, the
anthor of “A History of the Jows in Por-
tugal " Seolong as the rule of the Moors
lasted in the provinee o f Aragon it did not
end until A D 1118 -the Jews were free
from persecution and extortion.  For about
two  centuries  thereafter the industry,
wealth and learning of the Aragonese Jows
sectired for them the protect. n and favor
of their Christian gavereigns. Don Pedro 11
of Aragon mortgaged 1o his Jewish sub-
Jectg the gredter portion of Y 8 possessions
and revennues. Under Pedro’s son and sne-
Jaime 1, surnamed *el Conanis-
tador,” the political and 'ezal question
of the Jews in Aragon was an «nviable one,
Jaime 1 “All
Jows and Saracens dwelling in our domains
belong to the King, and are, vith all their
possessions, under the King's sspecial pro-
tection.” No Jew could beeorwre a bondman
to any noblemarn; nor could sews be called
serfs, even of the King, because, according
to the law, they had 1ull liberty of move-
ment, except that they eould not change
the city of their abode without the King's
permission. They were allowed to take
four denarii per pound as weekly interest
for money lent (about 88 percent perannum),
Frequently, however, the King would re-
lease all debtors of the Jews from their
obligations, and declare the debt void
Under Jaime [. Jews not only owned houses
and estates, and were permitted to follow
argicullure and trades, and even to farm the
roval grist mills, but many honorable admin-
{strative posts were open to them. When
Jaime conquered Majorea, he was attended
by an lsraelite private secretary: another
Jew was head baillff and royval treasurer of
Aragon; other Jews were bailiffs in Sara-
gossa and Barcelona.  Pope Clement 1V,
in valn requested Jaime to remove Jews
from all public offices. But Jaime's son,
Pedro II1, so far yielded to the stormy
demands of his Christian subjects as to
decree that no Jew should thenceforth
occupy the position of bailiff

The great persecution of the Jews in
1301, which began in Seville, spread to
the northeast of the peninsula, and se-
verely affected the Jews of Aragon and
(Catalonia. Entire communities, such as
those of Valencia, Lerida and Barcelona,
wore wiped out; thousands of Jews were
slain, and 100,000 wers forced nominally
to embrace Christianity. The large num-
ber of pseudo-Christians, or Maranos, was
materially increased twenty years later,
The rich Marano families of Saragossa
and other Aragonese cities attained in-
fluential positions in the Cortes, in publie
life and at the Court of KingJuan II., and
often intermarried with aristocratic fami-
lier, and even with the Infantas. The
Jews of Aragon who remained faithful to
their religion, however, were very harshly
treated during the last century of their
sojourn in the province. After the death
of Juan Il In 1479, Aragon passed under
the rule of Ferdinand, who marrled lsa-
bella of Castille, and thenceforward, the
history of the Jews of Aragon was practl-
cally indistinguishable from that of all
the other Jews of Spain

Dr. Moritz Kayserling, who is also the
author of the article on “Barcelona,” re-
calls that Judah, the favorite of Charles
the Bald, settled in the Catalonian capi-
tal, his arrival being announced to the
inhabitants by a letter from the King's
own hand. In the time of Count Ramon
Berenguer I. (1035-65) the Jews of Barce-
lona were already landowners. Among
them is mentioned a certain Reuben who
had an estate at the foot of Monjuich. This
mountain, which is near the sea, and
I8 also called “Mons Judaicus,” (Monjuichy
waas tsed as early as the middle of the tenth
century A. D as a cemetery for the Jews,
Barcelona early grow to be one of the most
important mercantile centres of Europe,
and its commercial code became the foun-
dation of modern maritime law

The part taken by the Jews in the ex-
pansion of the eity has not fully
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An Arab historian called the Jewish com-
munity of Barcelona “a community of
princes and aristocrats.” It is certain that
the Jews of Barcelona paid in direct tazes
mors than half of all that was paid by the
Jewish communities of Aragon. For a

long time the Jews of the Catalonian capital i

continued on good terma with the Chris-
tian inhabitants of the city. In A. D.
1237, a Jew was Rayle, or Mayor. The
friendly relationship ceased with the grow-
ing influence of the priesthood. In 1348
the mob plundered Jewish houses and

killed a score of the inhabitants, but the !

nobles and prominent citizena espoused
the Jewish cause, and dispermed the rioters.
In 1391, however, during the great persecu-
tion which begdn at Beville, to which
we have referred, the Jewish community
of Barcelona was annihilated. No promises
could induce the Jews to settle again in
the ecity. Even now, although there are
in Barcelona a eertain number of Jews
from France, Germany and the Unitad
States, they do not form a community,
and have not erected a house of prayer

VI

The article headed “Auto da Fé." the
name given in Portuguese to the public an-
nouncement of the guilt or innocence of a
person accused before the Inquisition,
which was followed in case of conviction by
the punishment of the condemned, is con-
tributed by Prof. R. Gottheil. It seems
that  the earliest record of the
burning of Jews at an auto da fé relates
to that held in Troyes on April 24, 1288,
The execution called forth strenuous pro-
tests from King Philip the Fair. Most of
the information concerning the relations of
the Inquisition to Jews refers to Spain,
Portugal and their colonies, although there
i« no doubt that Jews suffered at the hands
of the tribunal in Italy, and especially in
Venlee, during the sixteenth century. In
Spain autos were held from A. D. 148, and
in Portugal after 1531.  The Holy Office was
astablished in America in 1569, The last
auto held in Portugal took place at Lishon
in 1780, but as lately as Aug. 1, 1528, an auto
was celebrated at Valencia in which one
Jew was burned alive, It should be re-
membered that the custom was that the
penitents were first strangled and then
burned, while the impenitents, or those who
refused to renounce their religion, were cast
into the flames alive. Prof. Gottheil finds
it imposaibla to compute the number of
Jews who met their death at the many
autos da fé in Spain and Portugal, but it is
known that many thousands perished by
burning. A list has been compiled by
Adler of 8,448 Jewish victims of the In-
Auisition, the names and fates of whom ean
be ascertained from the *Relaciones” of
only 115 out of 484 autos da fé which are
known to have taken place hetween 1481
and 1828

VI

There have been great Jewish musicians
~Mendelssohn, Mayerbeer and Haldvy,
for example. There have been great Jewish
poets for instance Heine.  Why have there
never heen great painters and sculptors
among the Jews? This question prompts
us to examine with peculiar interest the
articles on the “Attitude of Judaism Toward
Art," and on “The Beautiful in Jewish
Literature.” They are contributed by Prof.
Immanuel Benzinger of Berlin University,
by Dr. Kaufmann Kohler and Mr. J. E
Eisenstein of New York and by Prof. E.
G. Hirseh of the University of Chicago
According to Prof. Benzinger, it was the
religion of the Jews that precluded the
full development of the art of sculpture,
and confined it within narrow limits. In the
most ancient times, when graven images
were not as yet proscribed, the technical
ability to make them artistically was lack-
ing: and, when, in later periods, the requi-
site artistic skill might have been acquired
from others, images were forbidden. The
persistent fight of the Pro%Thets against
images was waged with such success that,
in the end, not only was any representation
of the Deity forbidden, but even the por-
traiture of living beings in general, man
or beast. Such a command as that of the
Decalogne would have been impossible
to a nation possessed of such artistic gifta
as were the Greeks, and was carried to its
ultimate consequences —-as to-day in Islam-—
only because the people lacked artistic ineli-
nation, withits creative power and formative
imagination. The glyptic art was practised
among the Hebrew in remote antiquity,
They seemed to have been taught how to
engrave on precious stones by the C(a-
raanites, who, in their turn, had received
the art from the Pheeniciank.  The Hebrew
and Plaviician seals resemble each other
very closely in ehape, script and orna-
mentation. The ornaments include de-
vices of Pheenician origin, such as the
palm leaf, a garland of poppy-heads, or
pomegranates, winged spheres, eto.: and
there are also Egyptian devices, such as
Hathor's insignia and the eve of Osiris.
Of metal work among the ancient Jews
there are no remains extant Seulpture
in stone hardly existed at all among them
Ivory and wood carving, on the other
hand, were practised by them from ancient
times

The development of painting, as well
as of sculpture, was obstructed among the
Jews by their religion, to which, according
to Benzinger and Delitzsch, should be
added a defective sense of color. Attempts
in the direction of painting, however, are
found in the earliest times in the custom
of decorating with colors jars, vases and
articles of a similar character. In every
case, however, the painting amounts to
but a simple form of ornamentation by
means of colored lines, in which geomet -
rical figures predominate, with parallel
lines and lines at right angles, zigzag and
waving lines, all forming a sort of band
around the neck or body of the veesel.
Prof. Benzinger asserts that in the Old
Testament  painting is not  mentioned:
He holds that, when FEzekiel speaks of
“men portrayed upon the wall the images
of the Chaldeans portrayed with mer.
million," it is not painting proper that {s
referred to, hut probably outline drawings
with a colored pencil, the contours being
then filled in with color.

Dr. Kohler tells us that after the Tal-
mud exercised authority, more rational
rules were followed in interpreting the
law prohibiting images. In view of the
fact that, as a rule, only carved figures
or statues were objects of worship, the
prohibition of the Decalogue was not ap-
plied to images not projected. It was held
that portrait painting was not forbidden
by the law. As a matter of fact, howover,
the gpirit of the Jewish faith was far more
potent than the law in putting a check
upon pictorial as well as upon plastic art.
The same spirit would deter the medimval
Jow from imitating the paintings of Jesus
and the Virgin, of the Apostles and the
saints, which, in the Christian Church,
tended, in his eves, to produce a relapse
into Pagan idolatry. Nevertheless, paint-
ing was practised to a certain extent among
the Jows of the Middle Ages

While it was a nile not to decorate the
walls of the synagogues with figures, lest
the devotion of the worshipper should he
distracted by the sight, the doors of the
synagogue and the Ark were frequently

warked out, but it is indicated hy a sue- l.»rnlmmmml with representations of ani-

mals (among which the lion was a favorite

subjact), occasionally, alen, of hird. and
enakes and of plants, such as flowers and
vines, In all cases where fear of | folarrons
worship by non-Jews wes exeliuged, |
minded rabbis saw 11
iting such ornamentat| wlhersas rig

ists would discourage it altogetlor (¢
home utensils, cups and lanps el e
Sabbath and festival davs were cccaciona
in the Middle Ages, dezpite the aitv,
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reason r profibe

opinlon of rabbinical anit ;
with figured designs.  Platter- | {
inlald,'ah!mmwrs,' mbroidered w "
birds and fishes; woodon vessels, ol yied
figured, were in common use. The o, 4
the houses of the rich were somot| .
orated with paintings of O] Tows ’
ecenes, and on the outside secnlar 4
were portrayed Portrait painting, 11
not common, was not unknowsn amore ¢

Jews of Germany inthe cighteent ) centir

while in Italy it existed as carly as ¢ ;
fifteenth, Especially was the il nation
of manuseripts and the artistic bindis g of
books carrind to great proficiency by . ws,
who probably acquired the art fror the
monks.  According to Lecky, many of the
goldsmiths of Venice who cultivated the
art of carving were Jows
greater attention has b
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Prof. E. G. Hirseh, ¢ { ile
interesting article on I'he B n
Jewish  Literature ! | "
Jews cannot ha said to ha |
fruitful thoughits 1o 1} shventat v
of the beautiful. Tl
Inheritance of the (5
deemed probable 1ha n
this domain wore peceivof ¢ ins
syrian civiiization. Mot |} g
Renan's  distinetion tha |
was the proocoupation of | (N i
righteousness is that of 11 | Ho
points out, haowever, tha ! t fied
in the Jewish Aristotelian-. | AL
monides indications of an apn f
the beautiful; and he i ! 1 he
solute denial to the Jowil 1 =
capacily 1o appreciate ard g ! o
beautiful should be relegated r
room of prejudice.  The

Judaisin does not Jack 1er Z
the beauty of the hody ax wy
soul. It is certain that 1he arr o
menting the body was Lighh v loped
among the Jows at a comparativelv o
period.  The third chapter of Isainl v 4
that the boudoir of the Hebrow wor 0
was well provided with the thipgs «ia

deemed needful to enhance her charn
Even during and after the Maccalwan
struggle, when a violent reaction et iy
agalnst Greek customs, including the eultiurn
of the body, there is abundant evidones that
physical beauty, both in men and wonen,
was regarded as a distinetion, to gain which
was worthy of the ambition of the best,
Nor did the art of heightening the natural
comeliness of man or woman fall into disuse
during the Talmudic era. Fondness for
bathing was made the subject of special
note in the case of no less personage than
Hillel. The use of aintment~; the attention
paid to the toilet of the hride on her dav
of joy; the ornaments which are deeried
indispensable to  woman: the recorded
use of artificial cosmetics to beautity the
avebrows or the finger nails, the fon
ascribed to women for fine
fine surroundings, in
luxurious food —these and manv
details, scattered throughout Talmudio
literature, go far to disprove the popular
assumption that there was a lack of ap-
preciation for physical beau'y among tha
Jows. “Woman's attractiveness is Lep
beauty,” said the fair maidens of Jernsalem
at their gatharings on the hills on the 15th
of Ab, and at the close of the Day of Atones
ment. In fact, according to Prof. Hirsch,
the Jews had a standard of personal beauty
which was largely their own

The acrostic praise of the good honsewifo's
virtues in Proverbs throws some light on
the peculiar disposition of the Jewish mind
in this field are the
descriptive adjectives and =imi p
Songs of Solomon. Dr. Hirseh Lolde the

Iness
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there is good reason for =aving thar 1 th
estimation of the Jews, ur. bt .
Biblical period and that of 1he Palectinian
Talmudists, physical beauts cortored o
the requirements which we know T 1 a
“Arabian  Nights" were considorod .
pensable by the Arabs We |y 1

Rabbinical

connection with the
tion of Sarah’s adventure in | K
stated that, in arcordanee w

mite's words in the Song of =~ K
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or dark complexion was o ' 1o
detract from beauty, The | n hilgh
and coiled bhack was regardoed acan ot oon
deviee to increase personal atn \ "
while the eyos of the hride, if i Vit l
soft, were held to be sufMciont a0l o (oo
her from the neces- v of res r
ornamenta, One of the wave 0 wure a
would-be suitor and to inflaw Pission
was {o plait the hair. Child-beay 4
known to be detrimental 1o 110 a
of the body. The matviarc Sepaly fop
example-—preserved their deanry < Z
because they long remained  olaldhos

The desire to have beautiful child L)
keen among the women of lsracl, ard
various deviees have been recorded s
having been emploved by *hem 1o o .
plish this end.  Rabbi Johanan ber voe

paha, renowned for his long and 0 2
beard, was so deeply improssed wil 3
own beauty that he used to <t £ hos
by the portals of the bathing c=tablis)=
ments in order to impress the wornen with
his appearance and thus {nfuence the looke
of their axpected offspring

With a refersnce to tha assertion that
the Jews are d =titute of a cense of the
beauties of nature, Prof Hirsch submits
that this very feeling I» evinced in almost
every line of tha Psalms, while the deserip-
tions in the Book of Job, and many graphie
similes in the writings of the Proplera
challenge comparison with the best proe
duced by the Homeric poeta. It isacknow|s
edged, however, that the Jewish sonze
of the beauties of nature differs from
that of the Gireeks, In o far as it respondas
rather ta the majestic totality of the uri-
verse than to the charm of details. It is
not the individual star, nor the partic-
larizad flower, ncr the local munset 1)t
inspires the Hebrew singer to articulation
it {s rather the heavens considered as 1o
throne of God, the mountaing, regardel
as melting under the touch of Hi-
the earth beheld In the throes of a (-
ordained destiny, and similar generar o0 -
preciation of the sublime and exaid
aspects of God's handiwork that e,
the Jawish bard to sing At the <ore
time, Homer's description of the hea 11104
may be paralleled by that of the ane
the Proverbs.
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